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1894

“ The Diamond- Cutter ” (“ The Sacred Books of the East ” (以下においてはSBEと略記する),

vol. 49)

“ Fo-Sho-Hing-Tsan-King ” (SBE, vol.19)

“ The Questions of King Milinda ” (SBE, vols.35 and 36)

“ Sutra of the Great Decease ” (SBE, vol.11)

“ Atthakavagga ” (SBE, vol.10)
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“ Sutra of the Great King of Glory ” (SBE, vol.11)

“ Mahavagga ” (SBE, vol.17)

“ Sutra of the Lotus of the Good Law ” (SBE, vol.21)

“ Kullavagga ” (SBE, vol.20)28

Kuroda, “ Outlines of the Mahayana ”  29

(“ Catalogue of the Lafcadio Hearn Li rary in the Toyama

High School ”) 1927 30
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S. Kuroda, Outlines of the Mahâyâna. As taught y Buddha , Tokyo, Bukkyo

Gakkuwai, 1893.
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1894

A

Brief Account of Shinshu Catechism. Tendai Religion. Basic

Principles of Nichiren. The Essentials of Buddhism

適 擧

艮一 學說

學會

述 眞 對 佛

傳 情 述
33

The Parliament of Religions to e held this year in connection with the World’s

Colum ian Fair, is a very good opportunity to make known among the Christian

countries the doctrine of Mahâyâna.

The ’’Bukkyô-Gakkwai,’’ a society whose sole aim is the propagation of Buddhism,

resolved to take advantage of this opportunity to impart to those Christians

who are willing to receive truth the light of Buddhism, and thus to discharge

their duty towards them as Buddhists and as fellow-men. For this purpose they
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entrusted the author with the preparation of a short treatise on Buddhism. 34

學會

學會

學會
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cf. Thomas A. Tweed, The American Encounter with Buddhism, Chapel Hill & London : The

University of North Carolina Press, 1993.
Léon de Rosny, Anthologie japonaise, Paris:Maisonneuve, 1871.
Léon de Rosny, La Civilisation japonaise, Paris:Leroux, 1883.
Lafcadio Hearn, My First Day in Orient, in The Writings of Lafcadio Hearn, vol.V:Boston and

New York, Houghton Mif in Company, 1922, p.10.
Henry S. Olcott, A Buddhist Catechism, Colom o (The Ilangakoon Catechism Fund) and London

(Trü ner), 1881.
Edwin Arnold, The Light of Asia, 1879.
Nanjio Bunyiu, Preface, I.

1935
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11 1927 141
12 1899 32 148
13 Bunyiu Nanjio, Preface, i.

14 1982 71
15 1886
16 1889 22
17 1987 371 375

1981 44 46
18 Lafcadio Hearn, Letter to Chamberlain, Ko e, August 1895, in The Writings of Lafcadio Hearn, 

vol.14, Boston and New York:Houghton Mif in Company, p.384.
19 Lafcadio Hearn, Gleanings in Buddha Fields, Boston and New York : Houghton Mifflin and

Company, 1897.
20 祐 1987 202
21 1992 35
22 1982 431 433
23 1976 155
24 442
25 54
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Hearn, Nirvana, in The Writings of Lafcadio Hearn, vol.8, Boston and New York:Houghton Mif in
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and Company, 1922, pp.162-203.

1. The Diamond-Cutter.

in F. Max Muller (ed.), The Sacred Books of the East, vol.49, Buddhist Mahâyâna texts, Oxford :

Clarendon Press, 1894.
(1) p.162 ; (2) p.167 ; (3) p.174)

Because it is not possi le, O Su hûti, that this treatise of the Law should e heard y eings of little

faith, y those who elieve in self, in eings, in living eings, and in persons. (Section XV, p.130)

... O Su hûti, there does ot exist in those no le-minded Bodhisattvas the idea of self, there does

not exist the idea of a eing, the idea of a living eing, the idea of a person. Nor does there exist, O

Su hûti, for these no le-minded Bodhisattvas the idea of quality (dhama), nor of no-quality. Neither

does there exist, O Su hûti, any idea (samgñâ) or no-idea. (Section VI, p.117)
’Nor does there exist ...’

’Neither does there’
Because, O Su hûti, no one is to e called a Bodhisattva, for whom there should exist the idea of a

eing, the idea of a living eings, or the idea of a person. (Section III, p.114

Because, O Su hûti, no one is to e called a Bodhisattva, for whom there should exist the idea of a

eing, the idea of a living eing, or the idea of a person. (Section III, p.114)

And again, O Su hûti, a gift should not e given y a Bodhisattva, while he elieves in o jects

; a gift should not e given y him, while he elieves in anything ; a gift should not e given y

him, while he elieves in form ; a gift should not e given y him, while he elieves in the special

qualities of soud, smell, taste, and touch. (Section IV, p.114)

2. The Fo-Sho-Hing-Tsang-King

in F. Max Müller (ed.), The Sacred Books of the East, vol.19, The Fo-Sho-Hing-Tsan-King, Oxford :

Clarendon Press, 1883.
p.163

’The mind, the thoughts, and all the senses are su ject to the law of life and death. This fault of

irth and death, once understood, then there is clear and plain perception ;

’O taining this clear perception, then there is orn knowledge of self, knowing oneself and with this

knowledge laws of irth and death, then there is no grasping and no sense-perception.

’Knowing oneself, and understanding how the senses act, then there is no room for ’’I,’’ or ground for

framing it ; then all the accumulated mass of sorrow, sorrows orn from life and death,

’Being recognised as attri utes of ody, and as this ody is not ’’I,’’ nor offers ground for ’’I,’’ then

comes the great superlative (discovery), the source of peace unending ;

’This thought (view) of ’’self ’’ gives rise to all these sorrows, inding as with cords the world, ut

having found there is no ’’I’’, that can e ound, then all these onds are severed.
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(p.190)

3. The Questions of King Milinda

in F. Max Müller (ed.), The Sacred Books of the East, vols.35 and 36, Oxford : Clarendon Press, 1890
(vol.35) (Books I-IV-4), 1894 (vol.36) (Books IV-5-VII).

( p.164)
(1)
The King said : ’Nâgasena, is there any one who after death is not reindividualized ? ’
’Some are so, and some not.’
’Who are they ?’
’A sinful eing is reindividualized, a sinless one is not.’(Book II, ch.1-6, p.50.)

(2)
The king said, ’Is there, Nâgasena, such a thing as the soul Vedagu ?’ (Book II, ch.3-6, p.86.)
......

And so herein there is no such thing as soul. (Book II, Ch.3-7, p.89)
(pp.86-89) 86

89
111

(2-A)

’In the highest sense, O king, there is no such thing.’ (Book III, ch.5-6, p.111)
(3)
The king said : ’Is there any eing, Nâgasena, who transmigrates from this ody to another ?’
’No, there is not.’ (Book III, ch.5-7, p.112.)

(4)
The king said : ’Where there is no transmigration, Nâgasena, can there e re irth ?’
’Yes, there can.’ (Book III, ch.5-6, p.111)

(5) The king said : ’Does he, Nâgasena, who is a out to e re orn know that he will e orn ?’
’Yes, he knows it, O king.’(Book III, ch.5-9, p.113)

(6)
189

(A) all liss

’Nirvâna is all liss, O king.’(Book IV,ch.8-58, vol.36, p.182)
’Just so, O king, is Nirvâna all liss ...’(Book IV, ch.8-59. p.184)
’Just so, O king, is Nirvâna all liss, and there is no pain mingled with it.’(Book IV, ch.8-60, 185)
(B) supreme liss
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the supreme liss of Nirvâna...(Book IV, ch.8-79, p.197)
... he y his careful thinking will realise the supreme liss of Nirvâna, from which the stains and

mud of evil dispositions have een removed.(Book IV, ch.8-80, p.198)

4. The Book of the Great Decease. 

in F. Max Müller (ed.), The Sacred Books of the East, vol.11, Buddhist Suttas, Oxford:Clarendon

Press, 1881.
((1) pp.165-166 ; (2) p.190 ; (3) p.199)

(1)
(i - vii)

(i) It is all ini nite reason (ch.3-38, p.52)
(ii) nothing at all exists’’(ch.3-39, p.52)
(iii) that state of mind to wchich the In nity of Space alone is present (ch.6-11, p.115)
(iv) the state of mind to which the in nity of thought alone is present (ch.6-11, p.115)
(v) that state of mind to which nothing at all is specially present. (ch.6-11, p.115)
(vi) the state etween consciousness and unconsciousness (ch.6-11, p.115)
(vii) a state in which the consciousness oth of sensations and of ideas had wholly passed away.

(ch.6-11, p.115)

(2)
The sister named Nandâ, Ânanda, has, y the complete destruction of the five onds that ind

people to this world, ecome an inheritor of the highest heavens, there to pass away, thence never

to return. (ch.2 - 7, p.25)

(3)
They all, all eings that have life, shall lay

Aside their complex form - that aggregation

Of mental and material qualities,

That gives them, or in heaven or on earth,

Their eeting individuality !

(ch.6-15, p.116)

5. Atthakavagga

in F. Max Müller (ed.), The Sacred Books of the East, vol.10, Part I : The Dammapada ; Part II : The

Sutta-Nipâta, Oxford : Clarendon Press, 1881.
(p.179)

‘Pleasures and displeasure have their origin from phassa (touch), when there is no touch they do no

arise.’ (11-9, p.166)
’displeasure’ ’pains’ ’when’ ’where’

6. Legend of the Great King of Glory.

in F. Max Müller (ed.), The Sacred Books of the East, vol.11, Buddhist Suttas, Oxford : Clarendon

Press, 1881.
(p.182)
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The eauty of the gods (ch.1-36, p.257)

7. Mahavagga.

in F. Max Müller (ed.), The Sacred Books of the East, vol.17, Vinaya Texts

(Part I), Oxford : Clarendon Press, 1881.
(p.183) .

’And in which way is it, Siha, that one speaking truly could say of me : ’’The Samana Gotama

maintains annihilation ; he teaches the doctrine of annihilation;and in this doctrine hc trains

his disciples?’’ I proclaim, Siha, the annihilation of lust, of ill-will, of delusion ; I proclaim the

annihilation of the manifold conditions (of heart) which are evil and not good.(VI, 31 : 7, p.112)

8. Kullavagga 

in F. Max Müller (ed.), The Sacred Books of the East, vol. 20, Vinaya Texts (Part III), Oxford :

Clarendon Press, 1885.
(p.195)

Id, V, 8,2, pp.80-81.

9. Sutra of the Lotus of the Good Law

in F. Max Müller (ed.), The Sacred Books of the East, vol.21, The Saddharma-Pundarîka : or The 

Lotus of the True Law, Oxford : Clarendon Press, 1881.
((1)p.195 ; (2)p.196)

(1)

’perfectly extinct upon his throne’ (p.195)

Now the four classes of the assem ly, on perceiving the Lord Pra hûtaratna, the Tathâgata, &c., who

had een extinct for many hundred thousand myriads of kotis of aeons, speaking in this way ..(p.237)
(2)

’’the great Seer who, although perfectly extinct for many kôtis of aeons, now comes to hear the Law.’’
(p.196)

(A) Here you see, monks, the great Seer, the extinct Chief, within the Stûpa of jewels, who now has

come to hear the law.(p.238)
(B) Al eit completely extinct for many kotis of Aeons, he yet comes to hear the law ...(p.238)
29

30 CLHL

31 35
32 James Edward Ketelaar, Of Heretics and Martyrs in 

Meiji Japan, Princeton University Press, 1990.
33 1893 26 7
34 S. Kuroda, Outlines of the Mahâyâna, Tokyo:Bukkyo Gakkuwai, 1893, iii-iv.
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35

36 cf. Ketelaar, Op.cit., p.264.
37 943 2002 11
38 cf. Henri de Lu ac, La Rencontre du Bouddhisme et de l’Occident, Paris : Au ier, 1952.

Roger-Pol Droit, Le Culte du néant, Paris : Seuil, 1997.
Guy Richard Wel on, The Buddhist Nirvana and its Western Interpreters, Chicago and London : The

University of Chicago Press, 1968.
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